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on this. The Rabbis were of the opinion that Tob !
Elimelech, and Boaz were brothers, while R. Joshua said
that Salmon,? Elimelech, and Tob were brothers. It was
objected to him: But it is written, Which was our brother
Elimelech’s (ib.  1v, 3)? He- answered: A man does not
refrain from calling his uncle brother.

4. TARRY THIS NIGHT. (11, 13). This night you will
spend without a husband, but you will not be without a
husband for another night.

" AND IT SHALL BE IN THE MORNING, THAT IF HE

WILL PERFORM UNTO THEE THE PART OF A KINS-

MAN, WELL; LET HIM. DO THE KINSMAN'S PART;
BUT IF HE BE NOT WILLING TO DO THE PART OF A
KINSMAN TO THEE, THEN WILL I DO THE PART OF
A KINSMAN TO THEE (ib. 13)3

R. Meir was sitting and expounding the Law in the

School of Tiberias, and Elisha his teacher* passed by the
street on horseback on the Sabbath. They said to R. Meir,
‘Look! Elisha your master is passing by in the street.” He
went out to him, and Elisha said to him, ‘ With what were
you occupied?’ He said to him, ‘With the verse, So the
Lord blessed the latter end of Job more than his begmmng

(Job xri1, 12). He said to him, ‘And what did you say
concerning it?’ He answered ‘““He blessed him” means
that he doubled his wealth.” Elisha responded: ‘Your
teacher, Akiba, did not explain -thus, but he explained
““And the Lord blessed the latter end of Fob more than his
beginning” that he was blessed at the end because of
the repentance and the good deeds which were to his

1V. 13 is translated If ke will perform unto thee the part of a kinsman,
well. The word tob ‘well’ is regarded as the name of a man, the eldest
of the three brothers, and thus the nearest kinsman, and the verse is
understood as ‘If Tob will perform urto thee, etc.’

-2 The father of Boaz (Ruth 1v, 21). Thus in his view Elimelech and
Tob were his uncles.

3'The comment on this passage comes at the end of the long story
which follows.

4 Elisha b. Abuya, the famous Rabbi and teacher of Meir, who became
an apostate. This story is repeated in Eccl. R. on vn, 8.

5 R. Akiba translates 1nswxp as ‘because of his beginning’.
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credit at the beginning.” He said to him ‘And what
else did you expound?’ He answered, ‘The verse, Better

is the end of a thing than the beginning thereof’ (Eccl. vii,

8). ‘And what did you say concerning it?’ He answered,
‘I said, A man may purchase. merchandise in his youth,
and lose thereby, and in his old age he makes a profit
on it2 Another interpretation: ‘' Better is the end of a
thing than the beginning thereof’’; a man may act wickedly
in his youth, yet in his old age he may perform good
deeds. Another interpretation: *‘ Better is the end of a thing
than the beginning thereof’’; a man may learn Torah in
his youth and forget it, but in his old age it returns to him.
These are my interpretations of: ““ Better is the end of a
thing than the beginning thereof.”’ He answered him:
‘Akiba, your master, did not expound so, but he explained,
Good is the end of a thing, when it is good from its very
commencement.? I will give you an example from an
incident concerning me personally. My father, Abuyah,
was one of the notable men of his generation, and at my
circumcision he invited all the notables of Jerusalem,
including R. Eliezer and R. Joshua. And when they had
eaten and drunk, they sang, some ordinary songs and others
alphabetical acrostics.* R. Eliezer said to R. Joshua,
“They are occupied with their matters® while we neglect
ours.”® They began therefore with exposition of the
Pentateuch, and from the Pentateuch they went on to the
Prophets and from the Prophets to the Hagiographa, and
the words of the Pentateuch rejoiced as-on the day they
were given on Sinai, and fire played round them, for were
they not originally given on Sinai in fire, as it is said, And
the mountain burned with fire unto the heart of heaven?
(Deut. 1v, 11). [When my father saw this], he said, * Since

1 Elisha to Meir.

* He probably intended to convey some moral teachmg with this—
Perhaps (as Y.'A. and ‘E.].) that one should never lose hope.

3 R. Meir with his interpretation$ wished to persuade Elisha that repen-
tance was effective; Abuyah counters with an exposition that lapses
cannot be forgiven.

4 A favourite form of rhyme, on the model of Psalms cxx and cxrv.
8 Profane amusements. ¢ Exposition of the Torah.
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-so great indeed is the power of the Torah, if my son is
granted life, I will dedicate him to the Torah.” And
because his intention was not for the glory of God,! my
Torah did not remain with me.’

‘And what else did you expound?’ [continued Elisha. -

He answered], ‘Gold and glass cannot equal it’ (Job xxvi11,
17). He said, ‘And what did you say concerning it?’ He
answered: ‘It refers to the words of the Torah which are
as difficult to acquire as vessels of gold, and as easily lost
as vessels of glass.’” He responded: ‘Your master Akiba
did not expound thus, but he expounded: Just as broken

vessels of gold and glass may be repaired, so a scholar -

who loses his learning may return to it.’ At this point,
Elisha said to Meir, ‘Turn back.” He asked, ‘Why?’ He
answered, ‘Up to this point is the Sabbath limit.? He
asked, ‘Whence do you know?’ He answered, ‘From the
footsteps of my horse which has already traversed two
thousand cubits.” Said Meir to him, ‘You possess all this
“wisdom and you will not return?’ He responded, ‘It is
not within my power.” He asked, ‘Why?’ He answered:
‘I was riding on my horse, and was passing by the College

on a Day of Atonement which fell on a Sabbath, and I heard -

a voice break forth and say, ‘‘ Return, O backsliding children
(Jer. 111, 14). Return unto Me, and I will return unto you
(Mal. 111, 7)—all except Elisha b. Abuyah, who knew
My Power, and yet rebelled against Me!”’

How was it that Elisha acted in this manner?® They
related that once he was sitting and studying in the plain
of Gennesaret* and he saw a man who ascended to the
top of a date-palm and took the dam with the young,®
and descended safely. At the conclusion of the Sabbath,
he saw another man who ascended the tree and took the
young, but let the dam go, and when he descended a snake

1 Hijs intention was that his son should have similar power, which is
regarded as an impure motive. . :

* Beyond which one is not permitted to walk on the Sabbath.

? Became an apostate.

4 any+1, a Hellenisation of Kinnereth on the banks of the sea of Galilee. ’

Cf. Gen. R. xcvin, 17.
’ Transgressing the command of Deut. xxi1, 6.
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stung him and he died. Whereupon he said: It is Wriften,
Thou shalt in any wise let the dam go, but the young thou
mayest take unto thyself, that it may be well with thee, and

 that thou mayest prolong thy days (Deut. xx11, 7). Where is

the goodness, and where the length of days for this man?
But he Wwas unaware that R. Akiba had publicly expounded
‘That it may be well with thee’ in the world which is

- entirely good, ‘And that thou mayest prolong thy days’ in

the world of eternity.

Some say that it was when he saw the tongue of R. Judah
thfe Baker! in the mouth of a dog. He thereupon said: If
this is the reward of the tongue which toiled all its days in
the Torah, how much more so the tongue which has not
:chat‘knowledge and has not toiled | And he said: Since that
1s s0, there is no reward for the righteous, and no resur-
rection of the dead. '

Others say that the reason was that when his mother
was pregnant with him she passed by idolatrous temples,
and she smelled the dish,? and they gave her some of it to
eat, and she ate it, and it spread through her like the venom

- of insects. :

After some time Elisha b. Abuyah was taken ill, and they
came and told R. Meir, ‘Elisha your master is sick.’
He went to him and appealed to him, ‘ Return in penitence.’ .
He said to him, ‘Will they accept me after all thisp’ He
responded, ‘Is it not written, Thou turnest man to con-
trition (Ps. xc, 3), even when one’s life is crushed.”s At
that, Elisha b. Abuyah burst into tears and died. And R.

- Meir rejoiced and said, ‘It appears that my master passed

away in the midst of repentance.’ And when they buried

- him, ﬁ're came to consume his grave. They came and told
. R. Meir, ‘The grave of your master is aflame,’ and he went

fmd spread his garment over it, and said to him,
TARRY THIS NIGHT in this world which is all night,
AND IT SHALL BE IN THE MORNING, IF THE GooOD

! One of the ten martyrs of the Hadrianic persecution.

* The reference is to the morbid desire of a pregnant woman to eat
what she savours. Cf. Mishnah Yoma, v, 4.

3 821 means both contrition and crushing (novom, of. R.V. ‘destruction M.
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ONE WILL REDEEM THEE, HE WILL REDEEM THEE.
IT SHALL BE IN THE MORNING refers to the world .
which is all good. IF THE Goop ONE WILL REDEEM

THEE, the Goop ONE is the Holy One, blessed be

He, as it is said, The Lord is good to all (Ps. cxLV, 9). BU T
i1¥ HE WILL NOT REDEEM THEE, THEN wiLLI

REDEEM THEE; AS THE LoRD LIVETH, LIE HERE"

TILL THE MORNING, and the fire subsided. R. Meir’s
disciples said to him,? ‘Master, in the World to Come, if
they will say to you, *“ Whom do you desire, your father or
your master,”” what will you answer?’ He answered, ‘First
my father and then my master.’ They said to him, * And will
they heed your request?’® He answered, ‘Is there not a
Mishnah to this effect ?4 The case of a scroll may be saved®
together with the scroll, and the case of phylacteries
together with the phylacteries.® Elisha will be saved’
by the merits of his Torah.’

After some time the daughters of Elisha came to beg
alms before our Teacher.® He quoted, Let there be none to
extend kindness unto him; neither let there be any to be
gracious unto his fatherless children (Ps. CIX, 12), whereupon
they?® said to him, ‘Master! Regard not his actions, regard
his learning.” At this Rabbi wept, and ordered that they
should be given maintenance, and said, ‘If one whose

Torah was not for the glory of God produced such,'* how

much more so he whose Torah was for the glory of God.’

R. Jose said: Three ‘individuals found their Evil
Inclination mastering them, and they fortified themselves
against it by taking an oath, namely Joseph, David, and
Boaz. Joseph, as it is written, How then can I do this great

1 The Midrash translates Ruth 111, 13, in this sense.

* When they saw this touching devotion to his master.

3 To give Elisha a place in Heaven.

¢ Mishnah Shab. xvi, 1. 5 From_a fire on the Sabbath.

¢ Although the case is in itself of no religious value, the purpose to
which- it is put makes it permissible to save it.

7 From the fires of Gehenna. 8 J.e. R. Judah ha-Nasi.

% Either Elisha’s daughters, or perhaps R. Judah's disciples.

10 Either, such disciples, the reference being to R. Meir (Y.'A)); or,
such children, Rabbi recognising nobility of character in his daughters
MK.).
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wif:kedness, and sin against God (Gen. xxx1x, g). R. Huna
said in the name of R. Idi: Is Scripture ever defective
It does not say ‘and sin against the Lord’ but ‘and -sin
against God’; he swore to his Evil Inclination and said,
‘By God, I will not sin nor do this evill’2.

How do we know it of David? Because it is said, And

' David said : As the Lord liveth, nay, but the Lord shall smite

him (1 Sam. xxv1, 10). To whom did he take this oath?
R. Eleazar and R. Samuel b. Nahman gave different
answers. R. Eleazar said: He took an oath to his Evil
Inclination; R. Samuel b. Nahman said: He took an oath
to Abishai the son of Zeruiah, saying to him, ‘As the Lord
liveth, if you touch him, I swear that I will mingle your
blood with his.’ - : :
How do we know it of Boaz?® Because it is said, A s

- THE LORD LIVETH, LIE DOWN UNTIL THE

MORNING. R. Judah and R. Hunya commented on this.
R: Judah said: All that night his Evil Inclination contended
with him, saying, ‘ You are unmarried and seek a wife, and
§he is unmarried ‘and seeks a husband. Arise and have
intercourse with her, and make her your wife.’ And he
tf)ok an oath to his Evil Inclination, saying, ‘As the Lord
liveth, I will not touch her,” and to the woman he said,
LIE DOWN UNTIL THE MORNING (I, 13) . . . IF |
HE WILL PERFORM UNTO THEE THE PART OF A
KINSMAN, WELL; LET HIMDO A KINSMAN’'S PART
(#. 13). R. Hunya said: It is written, A wise man is strong
(be‘oz); yea, a man- of knowledge increaseth strength (Prov.
XX1V, 5): read not ‘be‘os’ (strong), but Boaz; ‘A wise
man is-Boaz, and a man of knowledge increaseth strength,
for he strengthened himself with an oath.

:hI.e. }Slcripet\ﬁx:le is always written s0 as to convey exactly what it means,
ough car examination of its language and phraseology is

before this is arrived at. P By 1o hecsssy
2 V. Gen. R. Lxxxvyy, §; Lev. R, xxi11, 11, and notes ad loc.

3 The reading here is very faulty and is corrected on the basis of the

parallel passage in Lev. R. loc. cit.
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[G] When R. Eleazar ben Arakh finished [expounding] the Work of

[H)

[

[V.A]

(B]

(C]
{D]
[VLA]

the Chariot, Rabban Yohanan ben Zakkai stood up and kissed
him upon his head and said, “Blessed be the Lord, God of
Abraham, Isaac, and Jacob, who has given to Abraham our fa-
ther a wise son who knows how to expound on the glory of our
father who is in heaven. Some expound well, but do not fulfill
well; some fulfill well, but do not expound well. Eleazar ben
Arakh expounds well and fulfills well. Happy are you, Abraham

our father, that Eleazar ben Arakh has come forth from your
loins.”

When R. Yosé the Priest and R. Simeon ben Nathanel heard
[about it], they also began [a discourse] on the Work of the
Chariot. They said: it was a day in the summer season, and

the earth shook and a rainbow appeared in the cloud. And a
[heavenly] echo came forth and said to them, “Behold, the place
1s vacant for you and the dining couches laid out for you. You
and your disciples are destined for the third heaven.”

This corresponds to that which is said: “In your presence there is

fulness of joy”’ (Ps. 16: 11). There are seven classes of righteous in
the time to come.

Another time, R. Joshua was walking on a road and Ben Zoma
came up opposite him. Joshua greeted him, but he did not reply
to him. He said to him, “Whence and where, Ben Zoma?”

Ben Zoma said to him, “I have been speculating on the Work of
[77b] Creation. Between the upper and the lower waters there is

nothing but a hand’s breadth. It is said here, ‘hovering,” and it is

said there: ‘As an eagle stirs.up its nest [and] hovers over its
young’ (Deut. 32:11). Just as the ‘hovering’ which is spoken of
there [implies] almost touching but not quite, so the ‘hovering’
spoken of here is ‘almost touching but not quite.’”’

R. Joshua said to his disciples, “See, Ben Zoma is outside.”
It was only a few days before Ben Zoma died.

R. Judah bar Pazzi in the name of R. Yosé b. R. Judah: “Three
put forward their teaching [on this subject] before their master,
R. Joshua before Rabban Yohanan ben Zakkai, Rabbi Agiba be-
fore R. Joshua, Hananiah ben Hakinai before R. Agiba. After
that time their knowledge becomes unclear [ie., the oral tradi-
tion of the Merkabah is no longer reliable].”

45

[VILA]

(B
[C]

(D]
[VIIA]

(B

(€]
(D]

(E]

(6]
[H]

i

Yerushalmi Hagigah 2:1

Four entered the Garden [or Paradise]. One cast a look and died.
One cast a look and was stricken [or went mad]. One cast a look
and cut among the shoots. One entered safely and departed
safely.

Ben Azzai cast a look and was stricken. Of him Scripture
says: “If you have found honey, eat only enough for you” (Prov.
25:16).

Ben Zoma cast a look and died. Of him Scripture says: “Pre-
cious in the sight of the Lord is the death of his saints” (Ps.
116:15).

Aher cast a look and cut among the shoots.

Who is Aher? Elisha ben Abujah, who slew the young scholars
of the Torah.

They say: He used to kill every disciple he saw mastering the
Torah. Moreover, he used to enter the schoolhouse, and when he
saw the pupils in the presence of the teacher he would say,
“What are these doing here? This one should be a mason; this
one should be a carpenter; this one should be a fisherman; this
one should be a tailor.”

When they heard this they would leave [the teacher] and go [and
become workmen].

Of him Scripture says: “Let not your mouth lead you into sin”
(Eccles. 5:5).

For he ruined his own [good] deeds. Also at the time of the
persecution they [the Romans] made [the Jews] carry burdens
[on the Sabbath], and the Jews arranged it so that two people
should share one load, because of the rule that two people do-
ing one piece of work [are not liable in regard to a Sabbath
violation].

Elisha said, “Make them carry the loads by themselves.”

They went and made them carry them by themselves, but they
arranged to unload in a karmelit [an area that cannot be classified
either as private ground or as public ground], so that they might
not bring them out from private to public ground [which is
forbiddenl. :

Elisha said, ““Make them carry bottles” [which would get broken
if left lying].
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R. A?f'ba entered safely, and departed safely. Of him Scripture
says: “Draw me after you, let us run” (Song of Songs 1:4).

szbbi M.eir was sitting teaching in the schoolhouse of Tiberias.
Elisha, his master, pas§ed by, riding on a horse on the Sabbath
day. They came and said to him, “Look, your master is outside.”
He stopped his teaching and went out to him.

He said to him, “What were you expounding today?”

[Meir] said to him, “And the Lord blessed the 1
. atter day.
more than his beginning” (Job 42 : 12). r days of Job

.Iﬂi’fha said to him, “With what [verse] did you begin to expound
1t: '

He said to him, “And the Lord gave Job twice
d , as much as he had
before” (Job 42:10), for he doubled for him all his wealth.

Elisha said, “Alas for the things that are lost and not found
[masters of Torah]. Aqiba, your master, did not explain it thus
but, ‘And the Lord blessed the latter days of Job from [i.e. bej
cause of] his beginning’ on account of the merit of the con;-

mand’r’nents and good deeds that he possessed in his former
state,

(Elisha] said to him, “And what else have you been ex-
pounding?”’

He said to him, “Better is the end of a thing than its beginni
t 3
(Eccles. 7:8). g than its beginning

He said to him, “How did you begin to expound it?”’

He sa‘id to him, “[By comparing it] with a man who begot chil-
drep in his youth and they died, then in his old age he started
again. Thc. cnq of the matter was better than its beginning, [Also
by comparing it] with a man who did business in his youth and
lost money, while in his old age he made a profit. The end of the
matter was better than its beginning. [Also by comparing it]
?mth. a man who learned Torah in his youth and forgot it, while
in his old age he learned and remembered it flit., kept it ’alive]
The end of the matter was better than its beginning.” .

[Elisha] said, ““Alas for the things that are lost and not found!
A(_qxba3 your master, did not explain it thus, but, “The end of a
thmg is better than its beginning’ so long as it is good from its
beginning.
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“And so it happened to me. My father, Abuyah, was one of the
important people in Jerusalem. When the day of my circumci-
sion came, he invited all the important people of Jerusalem and
sat them down in one room, with R. Eliezer and R. Joshua in

another room.

When they had eaten and drunk they began stamping their feet

and dancing.

“R. Eliezer said to R. Joshua, “While they are occupying them-
selves in their way we will occupy ourselves in our way.” So they
sat down and engaged in the study of the Torah, from the Pen-
tateuch to the Prophets, and from the Prophets to the Writings.
And fire fell from heaven and surrounded them.

“Abuyah said to them, ‘My masters, have you come to burn my
house down around me?’

“They said, ‘God forbid! But we were sitting searching around
in the words of the Torah from the Pentateuch to the Prophets,
and from the Prophets to the Writings, and the words were as
alive as when they were given from Mt. Sinai. And the fire shone
around us as it shone from Mt. Sinai.’

«“And the essential attribute of their being handed over at Sinai?
They were given only by fire: ‘And the mountain burned with
fire to the heart of heaven’ (Deut. 4:11).

“Abuyah, my father, said to them, ‘My masters, if this is the
power of the Torah, if this son of mine lives I will dedicate this
son of mine to Torah.” Because his [original] intention was not
pure [lit., for the sake of heaven], therefore it was not realized
in the case of this man [Elisha, speaking of himself in the third

person}.”

He said to him, “And what else have you been expounding?”
He said to him, “Gold and glass cannot equal it” (Job 28:17).
He said to him, “How did you begin to expound it?”

He said to him, “The words of Torah are hard to acquire like
vessels of gold but easy to lose like vessels of glass. Just as ves-
sels of gold and glass, when they are broken, can be repaired
and become as they [originally] were, so a scholar who forgets
his learning can turn and learn it [again] as at the beginning.”
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He said to him, “[You have gone] far enough, Meir. Here is the ’
Sabbath limit.” ‘

He said to him, “How do you know it?”

He said to him, “From the steps [lit., hooves] of my horse which
I am counting; he has gone two thousand cubits.”

He said to him, “You have all this wisdom, yet you do not ‘
repent!” 3

“I cannot,” he said.
“Why not?” R. Meir said to him.

|
Elisha said, “Once I was passing before the Holy of Holies rid- [
ing upon my horse on the Day of Atonement which happened ‘
to fall upon a Sabbath, and I heard an echo coming out of the
Holy of Holies saying, ‘Repent, children, except for Elisha ben
Abuyah, for he knew my power yet rebelled against me!’”
[allusion to Jer. 3:22].

Why did all this happen to him? Once Elisha was sitting and ‘
studying in the plain of Gennesaret, and he saw a man climb to '
the top of a palm tree, take a mother bird with her young, and
descend safely. The following day he saw another man climbing
to the top of the palm tree; he took the young birds but released
the mother. When he descended a snake bit him and he died.
Elisha thought, ““It is written, (If you chance to come upon a
bird’s nest, in any tree or on the ground, with young ones or
eggs, you shall not take the mother with the young;] you shall let
the mother go, but the young shall you take to yourself; that it
may go well with you, and that you may live long’ (Deut. 22: 6f.).
Where is the welfare of this man, and where his length of days?”

He did not know that R. Jacob had explained it before him:
“That it may go well with you” in the World to Come which is

wholly good, “And that you may live long,” in the time which is
wholly long. :

Some say [he defected] because he saw the tongue of Rabbi Ju-
dah the Baker, dripping blood, in the mouth of 2 dog. He said,
“This is the Torah, and this its reward! This is the tongue that
was bringing forth the words of the Torah as befits them. This is
the tongue that labored in the Torah all its days. This is the
Torah, and this its reward! It seems as though there is no reward
[for righteousness] and no resurrection of the dead.”
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But some say that when his mother was pregnant with I.lim, she
passed by some heathen temples and smelled theu: paruculaf
kind of incense. And that odor pierced her body like the poison

of a snake. |
Sometime later Elisha fell sick. They came and told R. Meir,

is ill.” intending to visit him,
“Behold, your master is ill.” He \fvent, 1pten‘ ding
and he found him ill. [77¢] He said to him, “Will you not

repent?”’ )
»
He said, “If sinners repent, are they accepted?
[Meir] replied, “Is it not written thus: ‘You cause a man to re-

pent up to the point when he becomes dust’ '(Ps. 90: 3)? Up ,t,o
the time when life is crushed are repentant sinners received.

At that moment, Elisha wept, then he depa'rtec_i [th‘i‘s life] and
died. And R. Meir rejoiced in his heart, thinking, “My master

died in repentance.”

When they buried him, fire came down fron§ hC‘flVCn and con-
sumed his grave. They came and told R. Meir, Behold, your
master’s grave has been set on fire.’

He went, intending to visit it, and found it burning.

id he do? He took his long prayer cloak and spread it

:Zlelj ttlclleldcorpse saying, ¢ ‘Pass the night,.’ (Ruth 3 :_13). Stay in
this world which is like the night. ‘And it shall pe in the morn-
ing’ (Ruth 3:13). This is the world to come whxf:h is all morn- ’
ing. ‘If he will redeem you, well and good; let him redeem you’
(Ruth 3:13)—this is the Holy One, ble§sed be he,. of \_vhom xtllls
written: “The Lord is good to all, and 1}13 compassion is over a
that he has made’ (Ps. 145:9). ‘And if it .does not pleas’c, ,hxm tcls1
redeem you, then, as the Lord lives, I will redeem you’” (Rut

3:13).
Then the fire was extinguished.

They said to R. Meir, “If they ask you in that world: ‘thlu: d(',n
you intend to visit [first], your father or your master [what wi
you do]?” '

He said to them, ““I will visit my master ﬁrst, and after that, my
father.” | )
They said to him, “Will they hegrken to your plea [for Elisha]?
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accustomed to respect and to receive as true, and the
literal sense of which implies the corporeality of God and
other false notions; in truth, however, these words were
employed as figures and metaphors for reasons to be men-
tioned below. Do not imagine that what we have said of the
insufficiency of our understanding and of its limited extent
is an assertion founded only on the Bible ; for philosophers
likewise assert the same, and perfectly understand it, without
having regard to any religion! or opinion. It is a fact
which is only doubted by those who ignore things fully

proved. This chapter is intended as an introduction to
the next.

CHAPTER XXXII.
Man’s intellect is injured when forced beyond its natural limits.

You must consider, when reading this treatise, that mental
perception, because connected with matter,? is subject to
conditions similar to those to which physical perception is
subject. That is to say, if your eye looks around, you can
perceive all that is within the range of your vision ; if, how-
ever, you overstrain your eye, exerting it too much by
attempting to see an object which is too distant for your eye,
or to examine writings or engravings too small for your
sight, and forcing it to obtain a correct perception of them,
you will not only weaken your sight with regard to that
special object, but also for those things which you otherwise
are able to perceive: your eye will have become too weak

! Ibn Tibbon, NYT, *“ knowledge,” “ opinion,” * character ;"' Charizi N7,
““religion.” Arabic, 31D, “ doctrine.”

* The intellectual perceptions are bere called NN M5N3, “ attached to,
or connected with matter,” in so far as the mind is connected with the human
body, and is, as it were, residing in it. The ideas,” of the intellect are
generally idered by Maimonid as independent of the body, but he does
not speak here of the intellect in the striotly philosophical sense of the word,
23 be distinetly states at the end of this chapter. DN MSNJ is according

to the Moreh ha-moreh opposed to VN2 TNADL, “intimately connected
with matter "; the latter is applied to the five senses.
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to perceive what you were able to see before you exerted
yourself and exceeded the limits of your vision.

The same is the case with the speculative faculties of one
who devotes himself to the study: of ‘any: sciencet-If a
person studies too much and exhausts his ‘reflective; powers,
he will be confused, and will not be-ablerto apprehendseven
that which had been within the power of ‘his+apprehension;
For the powers of the body? are all alike in-this respectiii

The mental perceptions are not exempt from asimilaricon-
dition. If you admit the doubt, and do not persuade® 'your-
self to believe that there is a proof for things which:cannot
be demonstrated, or to try at once* to reject and positively:to
refute an assertion the opposite of which has never been

' The words 735N%% NN 0 nbNM (Hebr. nawnn Paya DY) are
generally understood to be a qualification of $NIN (Heb. "Y1 I7.‘-!); Munk
translates the phrase “lorsqu'il se livre i la meditation.” The purpose, how=-
ever, of this qualification would not be obvious; those who etudy any science
must necessarily think or meditate. The principal object of the author in the
present chapter is to show that the solution of metaphysical problems is possible
only within eertain limits; he supports this assertion by examples taken from
the action of man's senses, and the study of the speculative sciences. The
words 13BNON SN %5 MO are in the objective case, governed by the verb
T3 (R¥DY),

According to Maimonides (the Eight Chapters), the rational faculties of man
are divided into “WPD, *“practical,” and MY, “speculative.” The former
class includes two kinds, NIWND NINPD, “artisanship,” and YIWAD, (Arab.
YD) “theoretical faculty.” The NIVMM NINOD is defined as follows : N'1

YoM NINISTT ABTRA NP M MaRboA 65 13 T nan,
“it is man's capacity of learning a trade, as, e.g., carpentry, husbandry,
medicine, and navigation.” Respecting *IR/MD, he says: 13 WK N3n NI
WBK DX KD W My wes ox mevb Ay ws 1373 Ssnoy
WMY5 TIY TN MYY, “The capacity for theorstical scisnce is that
faculty by which man reflects on a thing he desires to do, whether it is possible
or not, and if possible, how it is to be done.”

? The capacity for the study of theoretical science is called by Maimonides
a faculty of the body(*2D11 NJ), because it concerns physical objects, and is
more & matter for the imagination (also a *JDV1 N2, comp. Part II. chap.
xxxvi.) than for the pure intellect,

* Ibn Tibbon 121N X5, “and you will not deceive.””  Charizi RN SNy,
“ and do not mislead,”

¢ The phrase W72 Y*NNN &Y, lic.  do not begin to rejoct,” in the trans-
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proved, or attempt to perceive things which are beyond your
perception, then you have attained the highest degree of
human perfection, then you are like R. Akibha,! who “in peace
entered [the study of these theological problems], and came
out in peace.” If, on the other hand, you attempt to ex-
ceed the limit of your perceptive power, or at once to reject
things as impossible which have never been proved to be
impossible, or which are in fact possible, though their
possibility be very remote, then you will be like Elisha
Acher;? you will not only fail to become perfect, but you
will become exceedingly imperfect. Ideas founded on mere
imagination will prevail over you, you willincline toward de-
fects, and towards base and degraded habits, on account of the
confusion which troubles the mind, and of the dimness of its
light, just as weakness of sight ® causes invalids to see many
kinds of unreal images, especially when they have looked
for a long time at dazzling or at very minute objects.

Respecting this it has been said, “ Hast thou found honey?
eat so much as is sufficient for thee, lest thou be filled there-
with, and vomit it”’ (Prov. xxv. 16). Our Sages also ap-
plied this verse to Elisha Acher.*

lation of Ibn Tibbon has the meaning *‘ Do not reject at once, in the beginning
of thy research.”

1 R. Akibha was one of the four scholars, of whom it is related in the Babyl.
Talmud (Chagigah 14b), also in Jerus. Talmud (i%id., ch. ii.), that they
ventured into the garden of speculative philosophy, and met with different fates,
viz., “ Ben Azai gazed and was killed ; Ben Zoma gazed and was hurt; Acher
cut down the young plants; R. Akibhah went in and came out unhurt.” Bee
Gritz, Gnosticismus, 56 and 95.

2 Elisha was probably called "R from the fact that he was nolonger the same
Elisba as before (Comp. 1 Bam. x. 6, * and shall be turned into another man,"”
SN E*R) ; his opinions were quoted as authoritative; but this was probably
only the case with such decisions as were expressed by him before he seceded
from his former colleagues.

3 Both Hebrew versions render T¥X25% M YR “tho spirit of sight”
(*“L'esprit visuel,” M.), according to the sense, by N1877 N3, but some MBS.,
and the editio princeps of Ibn Tibbon's version, have MR MI (Munk),
Spiritus visionis is the term used by Scholastics for * sight.”

¢ This verse is applied in the Babylonian Talmud to Ben Zoma, in the
Jerusalem Talmud to Ben Azai, in Midrash Yalkut (a4 locum, Prov. xxv.)
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How excellent is this simile! In comparing knowledge
to food (as we observed in chapter xxx.), the author of Pro-
verbs mentions the sweetest food, namely, honey, which has
t!le further property of irritating the stomach, and of causing
sickness. He thus fully describes the nature of knowledge.
Though great, excellent, noble and perfect, it is injurious if
not kept within bounds or not guarded properly ; it is like
honey which gives nourishment and is pleasant, when eaten in
moderation, but is totally thrown away when eaten immode-
fataly. Therefore, it is not said * lest thou be filled and loathe
1t,”” but “lest thou vomit it.” The same idea is expressed in
the words, ““ It is not good to eat much honey ”” (Prov. xxv-
27); and in the words, “ Neither make thyself over-wise;
why shouldst thou destroy thyself?” (Bcel. vii. 16)5
Comp. “XKeep thy foot when thou goest to the house: of
God” (ibid. v. 1). The same subject is alluded to in the
words of David, “ Neither do I exercise myself in great
matters, or in things too high for me” (Ps. exxxi. 2),
a.n.d in the saying of our Sages: “Do not inquire into
:‘.hmga which are too difficult for thee, do not search what
is hidden from thee; study what you are allowed to
study, and do not occupy thyself with mysteries.”? They
meant to say, Let thy mind only attempt things which
are within human perception ; for the study of things which
lie beyond man’s comprehension ¢ is extremely injurious, as
has been already stated. This lesson is also contained in the
Ta:lmndical passage, which begins, “He who considers four
things,” etc., and concludes, “ He who does not regard the

honour of his Creator;”” ® here also is given the advice which

to both of them; to Acher the followin i i i
g verse is dpplied: * Suff
mc:u:.h to cause thy flesh to sin " (Ecel. v. 6), B i
The Arabic MSS. have 13aN7 and MNSBIA instead of ¥N77 and

MINDJ3, as in the editions of the Babyl. Talmud (Chagi s
the book of Ben Sira, iii. 18). y ud (Chagigah 13a, cited from

* Charizi adds Y321 NP9 138D,  because of the weakness of the intellect.”

3 The whole passage referred to runs as follows : 037 713 Yanoon e

MRS o 0Bd b M B nbusd A Bbd N3 85 1583 15w
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