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We were slaves to Pharaoh in Egypt, and the Lord, our God, took us out from there with a
strong hand and with an outstretched arm. If the Holy One, blessed be He, had not taken
our fathers out of Egypt, then we, our children and our children's children would have
remained enslaved to Pharaoh in Egypt. Even if all of us were wise, all of us understanding,
all of us knowing the Torah, we would still be obligated to discuss the exodus from Egypt;
and everyone who discusses the exodus from Egypt at length is praiseworthy.

It happened that Rabbi Eliezer, Rabbi Yehoshua, Rabbi Elazar ben Azaryah, Rabbi Akiva
and Rabbi Tarphon were reclining [at a seder] in B'nei Berak. They were discussing the
exodus from Egypt all that night, until their students came and told them: "Our Masters!
The time has come for reciting the morning Shemal"

Zohar

Come and see: Look, the Children of Israel did not listen to me, and how will Pharaoh listen to me, and I
am uncircumeised of lips? (Exodus 6:12). But it is previously written: No man of words am I.. . for I
am heavy of mouth and heavy of tongue (ibid. 4:10), and the blessed Holy One replied to him, Who
gives a mouth to a human being? Who makes him mute. . .? (ibid., 11), and He said, I mzyself will be with
your mouth (ibid., 12). Would you imagine that it was not so? Yet now he says, I aw
uncircumeised of lips! 1f so, where is the word that the blessed Holy One promised him
previously?

However, it is a mystery. Moses is voice, and speech, which is his word, was in exile; so he
was ‘uncircumcised’ — obstructed from expressing words. He said, ‘How will Pharaoh listen to
me, when my word is in exile? For I have no word! I am voice; word will be lacking, for She
is in exile.” Consequently, the blessed Holy One made Aaron his partner.

“Come and see: As long as speech was in exile, voice withdrew from it, and the word was
obstructed, voiceless. When Moses appeared, voice appeared. Moses was voice without
word, which was in exile; as long as speech was in exile, Moses proceeded as speechless
voice. And so it continued until they approached Mount Sinai and the Torah was given,
whereupon voice united with speech, and then the word spoke, as is written: Elobim spoke all
these words (Exodus 20:1). Then Moses became complete with the word fittingly — voice and
speech as one in consummation.

Translation by Daniel Matt




Rebbi Kalonymus Kalman Epstein (1754-1823), was a disciple of R' Elimelech of
Lizhensk, and after his death, of most of his major disciples. R' Kalonymus Kalman
continued his mastet's path of expounded on the role of the Tzaddik.
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Also, what is the reason that sjpur, telling the story of the exodus from Egypt is necessary?
There were a number of exiles in hour history and God came to our aid but there was no
command to tell their story. How is the exile in Egypt different that it warranted a
command of sjppur when we came out?

This can be seen in light of the teaching of our sages that through the merit of three things
we were redeemed from Egypt: We did not change our names nor our language. What was
the significance of not changing our names. They also said we did not change our language,
but how was this possible? We could not always speak Hebrew (lashon hakodesh) for we
dwelled with another nation, who did not understand Hebrew and spoke a different
language. We would have been forcedto speak their language. Furthermore what is
demeaning in changing our language?

In the writings of the 4RI (Rabbi Isaac Luria), Pharoah’s power over us was in the narrow
part of the throat. Pharoah is made up of the same letters as or¢f, which is the nape of the
neck. He had us by the neck; that is, the purpose of all external influences is to confuse
Israel and distract Israel from serving God which would normally allow the holy Divine
overflow that is fit to come down on Kenesset Yisrael (Jewish People as single entity). The
intent of Pharoah was to oppress the sound which comes from the narrow of the throat
from becoming speech. This was done by confusing it with falsehoods in order that Israel
should be enslaved (subservient) to the “Sizra Achra” (other side) through not being able to
speak holy speech. This is what is stated in the Zohar that in Egypt speech was in Exile..

For this reason Pharoah comes from Peb Ra, (evil mouth), because his whole purpose was to
corrupt their speech to evil which is the Sz7a Achra. When the Torah says of Moses that he
is unable to speak, and how will Pharoah listen to him, this is because the primary
redemption was to be of speech that was then in Exile. How then would could Moses speak
to Pharoah and be able to redeem the Jews if speech was in Exile because of Pharoah?

Therefore because of the mwilhemet mitzvah that they waged and did not allow the si#ra achra to
dominate them through their not changing their language and preserving their covenant of
speech, they were redeemed through this merit. And this aspect of redemption was through
God lighting the light of a higher life force which is ebyeh havayah,ehyeh which is equal to sach
(68)in gematria and annulled the hold on the externals of speech.

....Therefore we call this holiday Pesach (Peh Sach) and not Hag Hamatzot for the overflow of
the inner force onto the mouth. And this is the reason that telling the story of the Exodus is
an ongoing commandment because it recreates the moment when our speech was redeemed
from exile to become authentic speech. Each year at this time when we tell the story, our
speech can be purified and taken out from the Si#ra Achra and brought to holiness as it was
at the first Exodus. And this is avadim hayenu-1f God had not brought us out we would still
be enslaved to Pharoah, the explanation being that our speech would still be enslaved to
Pharoah were it not for God helping us and the light of the divine life force overflow that
brought out speech from exile. If not for this our speech would still be enslaved to the sitra
achra which is the peb ra (evil mouth) which our deeds alone could not break through the
shells that confuse and corrupt speech.




Therefore even if we were all sages... it is a mitzvah to tell the story.. The word sapper can be
read as sapir, the explanation being that even if one is a great sage and knows the Torah, he
cannot assume his speech is clear, pure and holy. Rather the mitzvah to tell the story is
understood as to enlighten and clarify speech and to sanctify it through the telling of the
Exodus for this telling of the Exodus will serve to purify speech as it was, for this time
brings this to fruition because speech was redeemed at this moment. And this is alluded to in
the story of the sages in that they were telling the story the whole night until their students
came. The statement of the sages that Shema means you should be able to hear the words
that your mouth is articulating, because the primary act of accepting the yoke of the
Kingship of Heaven is through the reciting of the Shema. The one who wants to accept the
yoke of the Kingship of Heaven in the proper manner must be careful not to cause any
imperfection in the covenant of /ashon in order that his language be clear and proper and he
is not grasping onto external confusions when he accepts the yoke of Kingship of Heaven.
Those sages extended the sanctity to such an extent that their students felt it and they were
drawn to holiness through their teachers. They therefore came and said it is time to recite the
Shema meaning that they felt this great, high sanctity which was the result of their speech, for
through this holy speech which was sanctified through the telling of the story of the Exodus
from Egypt, they were now fit to properly accept upon themselves the yoke of heaven in
truth.

Translation by Michael Balinsky
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