D’var Torah V’yakhel

1. Exodus 35:1

Moses called the whole community of the children of Israel to assemble, and he said to them:
"These are the things that the Lord commanded to make.

Rashi

Moses called... to assemble: Heb. D). [He assembled them| on the day after Yom Kippur, when he
came down from the mountain. This [word] is a hiph’il [causative] expression [i.e., causing someone
to do something], because one does not assemble people with [one’s] hands [i.e., directly], but they
are assembled through one’s speech.

2. Exodus 18

It came about on the next day that Moses sat down to judge the people, and the people stood
before Moses from the morning until the evening.

Rashi

It came about on the next day: This was the day after Yo Kippur. This is what we learned in Szfret
[actually in the Mechilta]. Now what is meant by "on the next day"? On the day after his [Moses’]
descent from the mountain [which took place on Yom Kippur]. You must admit that it is impossible
to say [that the next day means] anything but that [Moses sat down to judge the people] on the day
after Yom Kippur.

3. Midrash Hagadol Exodus 35:20

And all the congregation of the children of Israel departed from the presence of Moses (Ex 35:20): Scripture tells us
that once the people learned that God had forgiven them for that sin (i.e., the golden calf), and that
the Holy One, Blessed Be He, had asked them to construct a tabernacle so that He might cause His
Shekhinah to dwell amongst them, they rejoiced with great joy (samehu simhab yeterah) and all went out
with great alacrity (gerizuf) to bring all their money. This we learn from the verse: And they came,
everyone whose heart stirred him up (Ex 35.21). and precisely because they contributed with all their
heart, and with all their spirit, the Holy one, Blessed Be He, is destined to implant within them a new
heart and spirit, and thus is it written: “A new heart also will I give you, and a new spirit will I put
within you” (Ezek 36:20).
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Moses assembled the people. This was the day after Yo Kippur as Rashi wrote. Israel (because of
the sin of the Golden Calf) had been mourning and now that they had repented, in mercy God gave
them the mitzvah to contribute to the Mishkan to bring them joy. For they brought their
contributions with great joy/enthusiasm. Tractate Shabbat 130a states: Any witzvah which they
accepted in joy is still observed in joy. Therefore the joy in which they began to renew their
acceptance of the yolk of Torah and mitgvot, will remain forever. One can extrapolate from this and
say that as a result of their joyous/enthusiastic contributing, they merited that God gave them for
all generations the days of rejoicing of Sukkot. The people became B alei Teshuvah as a result of Yom
Kippur and joy was given to them through their avodah of the holiday (Sukko?) as it says: and you shall
take for yourself (the /ulav and etrog)... and rejoice before the Lord (Leviticus 23:40). The work of the
Mishkan and Sukkah are of the same nature. The key element for all is that through the rejoicing of
the B'a/ Teshuvah in coming close to God, he merits the presence of the Shekhinab.

Translation Rabbi Michael Balinsky

In two places in Exodus, Rashi states that the events occurred the day after Yo Kippur. Although
Rashi has his technical reasons for suggesting this in terms of his understanding of Biblical
chronology i.e. how could Moses act as a judge without the Torah and that the command for the
Mishkan could only take place once Moses is down from the mountain, one can suggest that there is
a relationship between Yom Kippur and the events described as occurring after it. Is there a special
consciousness of Yom Kippurlinked to the event?

In a talk I had the privilege to attend; Rav Soloveitchik saw the relationship of Yo Kippur to Moses
judging the people as a way to teach the judge that one must fulfill his responsibilities with a Yo
Kippur awareness. This means that in non criminal cases, the judge should not declare who is the
victor and who is the loser, but rather should, if all possible, affect a pesharah, a compromise,
between the parties to the case. Perhaps one could say that just as on Yow Kippur we can be forgiven
by God because we declare that all our sins were done b’shogeg, unintentionally, so too a judge can
push for a compromise that takes whatever the complaint of the parties is, to a different level, where
this compromise can take place and each party leave with a sense of peace and satisfaction.

The Sefat Emet in our case of the Mishkan connects Yom Kippur to the contributions of the people to
the Mishkan. Forgiveness and repentance should result in joy. The yolk of Torah is one that should
be fulfilled with enthusiasm. The Yo Kippur consciousness, that God in His compassion grants
forgiveness, is carried into life immediately after Yo Kippur. The opportunity to fulfill mitzvot anew
is an opportunity granted to us by God to do so in a spirit of rejoicing and enthusiasm. The great
gift of God to us after Yom Kippur is Sukkot, which like the Mishkan of the desert, enables us to
experience the Shekbinah.




