Rabbi Mordechai Yosef of Isbitza 1800-1854
Rabbi Michael Balinsky

TTRODIIN TYOYDIN 7237993 PPON N MR DIDN)

172y2) DPPYN TN NINNT OPD DINN MY K3 TN ODIYIIN WHYN YRy OX M)
:D2¥9) Y231 02325923

D923 ,99K) XD YNV /w192, TTIND D92 TWo) D523 722D D52 PPON N NN NANN)

W) NDNY NVHON M INY NWITP DY 1WA NX NN TR TRND NN TTIND D, 0 TIND
MIND THOW W) DD D JUNWIAD TOUN IPHN DTRD 7721Y ONIP P INH ,27NIY »NA N
DTIPY W) HND IOy N1 NNMP TUN Y9D) NMINNN 29D 27MIYY W» N1 Dy NTNdNI

DY 1701 D31 ROW 2T VNN RN NIV 19IND 132 N DX TIAYD TINIPON DTN 772MVY
¥ JOIND 132 IMN TIAWOYW DTN YD YWD NI9N> XD IPYN DTN 9NDY NN TN /1 WITP
P7IU9) MOUNY NN INMRY AN 1T DTRD 0N ,000W NN DTRD JI NPYD YU NN KD
YA NDNY 21NN WYL I NOMY NNTY D TN MINNND DY AN , DTN D127 )i DY
NIV YITIN 19), 1T YOY 21NN PN XDV GN NDANN DY 1Y) 700Y DNITL INNNY 1N DY
DYV DNY THOY NIY INIANY P .JOP 12T MDY DD 1I1OD NXI

(And you shall love the Lord your God with all your heart, and all your soul, and all your might.
(Deuteronomy 6:5)

This is in the first section of the Shema. And in the second section, And it shall come to pass, if
you shall give heed diligently to my commandments which I command you this day, to love the
Lord your God, and to serve him with all your heart and with all your soul (Deuteronomy
11:13) but it does not say and “with all your might”.

For "your might" is literally "your much.” This means to be so greatly (much) willing to deliver
over your whole life for the sanctity of God's name, even if this means sacrificing your life in
the world to come.

Yet this is all only before it is entirely clear to a person his portion connected to him at the root
of his soul. For everyone has a particular mitzvah that by fulfilling he thereby achieves the
wortld to come, and according to this mitzvah and its fulfillment is the essence of that person's
whole existence. Before one's portion is clear to him, he must serve God in such a way that
there is nothing that he would not give over to sanctify God ("and all your muchness”). Yet after
it is clear what his portion (and particular mitzvah) is, God no longer wants him to serve in the
previous manner, for God does not want to take away from him this quality for which he had
been suited. From man's point of view even though he is only required to give his life for the
three prohibitions of idolatry, incest, and murder, yet for the particular mitzvah known to him
connected to him at the root of his soul he must give his life to fulfill it. This is reminiscent of
Daniel who was willing to give his life to stand and pray, though he was not required as such by
the law. Similarly Mordechai would not humble himself before Haman, which would have been
a small price to save his life. Yet they understood that that particular mitzvah was connected to




them at the root of their soul, (and worth dying over,)... Translation Betsalel Philip Edwards

There are many who comment on the relationship of the three paragraphs that make up the
Shema. Classically, the first paragraph is an acceptance of the “yoke of Heaven”, while the
second paragraph is an acceptance of the “yoke of witzvof’. For Yeshayahu Leibowitz, the first
paragraph of the Shema is the model of serving God “/ishmal”, and the second paragraph is a model
of serving God “shelo lishmalk”, as there is the emphasis of reward and punishment.

The Isbitzer moves in a different direction. For him, the first paragraph is for one who has not yet
clarified what is his or hers particular witzvah. All of us have one particular mitzvah which we can
discover through a process of berur, clarification. This mitzvab is so vital to our existence that even
though it is not one of the three for which we would allow ourselves to be killed, we would give up
our lives for it. It should be noted that in other teachings, the Isbitzer says that each of us also has a
particular Aisaron, defect, and that the discovery of one’s particular witzvah is the act of personal
redemption for that defect.

As potentially radical as some of his ideas are, the Isbitzer certainly advocated observance of all the
commandments. However, even within this context, there is a task that we as rabbis can perform in
helping our congregants, students and ourselves, in encouraging people to discover what is their
particular mitzvah that is the root of their being. The midrash quoted below offers another window
to this question in challenging people to define their occupation not in terms of the actual work
which was done, but the actual »itzvah the work enabled them to accomplish.

Midrash on Psalms 118:19, Buber p. 486, from Gym Shoes and Irises, Book Two, Danny Siegel, Town
House Press: New York, 1987.

“Open the Gates of Righteousness for me...”

At the time of Judgment in the Future World
Everyone will be asked

“What was your occupation?”

If the person answers,

“I used to feed the hungry,”

they will say to him,

“This is God’s gate;

you, who fed the hungry, may enter.”

“I used to clothe the naked,”

they will say to him,

“This is God’s gate,

you, who clothed the naked, may enter.”

and similarly with those who raised orphans,

and who performed the Mitzvah of Tzedakah,
and who performed acts of caring, lovingkindness.

David said,



http://www.jewishvirtuallibrary.org/jsource/biography/yleib.html

“I have done all of these;

let all the gates open for me.”

That is why the verse says,

“Open the Gates of Righteousness for me,
I shall enter them, thanking the Lord.”




