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Rabbi Yehudah opened' " Her husband is known in the gotes' as he sits among the

;;'i: ;;'';;-;;;i;;;;J' 3r.4)' come and see: rhe bressed Horv one has
1  r . .  ' T ' L ^ - ^  ; .  n A  n n F

][.,'ula t;;;; u. i, hidden, concealed in utmost loftiness- There is no one
_ _ ^ -  L ^ ^ -

- il;^ri;;, since the day the world was created has there ever been-
l l ^ -

who can comprehend His wisdom or apprehend Him, for He is hidden' con-

cealed, transcendent, beyond' beyond'
..All beings above and beiow cannot grasp' till finally they declare Blessed be

the glory of YHVH fro^ His place! (Ezekiel 3tz)' Those below proclaim that He is

above, as is written: your gbry is qbove the heavens (psalms '3:4).ttn Those

above proclaim that He is below, as is writ ten" Your gbry is over all the earth

(ibid. 57:n).finatly all of them' above and below, declare: Blessed be the glory of

IHVH frrr* Ltis ploce|" For He is unknowable; no one has ever been able to

comprehend Him. Yet you say; Her husband is known in the gates? lrorb]

"But inde ed, Her husband is known in the gates-the blessed Holy One"2u

who is known and grasped to the degree that each one opens the gates of

imaginat iOf| , , , ,accordingtothecapaci tytoattainthespir i tofwisdom.Asone

fathoms in his mind, so He is known in his mind' So He is known in those gates'

But can He be known accurately? No one has ever been able to grasp and

know Him."

r33

n4. Your glary k abwe the heavens The

verse reads: His glory is above the heavens'

rz5. Finally all... declare: Bbssed be the

gtory of Y\NH from Hk place! Wherever He

ir. S". B't Hagigah r3b: "Behold it is written:

Bbssed be the gtnry of YHVH from His place!-

implying that no one knows His place'"

Cf. Pirqei de-Rabbi Eli'ezet 4; Zohar 3:$9a;

and Balrir go (rlr): "Blessed be the Slo'y of

YH4H from its plnce! What is the gbry of

YHIH?. A parable. To what can this be com-

pared? 
'to a king who had a matron in his

.hurrrb.r, with whom all his soidiers de-

lighted. She had children who came each

diy to see the king and praise him' They

asked him, 
'Where is our mother?' He re-

plied, 
'You c[nnot see her now'' They said'

;Muy ,h. be blessed wherever she isl"'

rz6. But indeed, Het husband is known in

the gates-t'he blessed Holy One The bibli-

cal Jesc'ription of the "woman of valor" (Prov-

erbs 3r:ro-31) is understood in Kabbalah as a

hymn to Shekhinah. Her husband is the bless-

ed Holy One. See Vayrqra Rabbah tr:8'

127. opens the gates of imagination Ara-

maic, tltzn (mesha'er), "estimates' imagines'"

playing on the Hebrew tw (sha'ar)' 
'gate'"

imugl.t"tion enables the human mind to

fathom God-though, as Rabbi Yehudah goes

on to say, all imaginative representations fall

short of true divine being' See the thirteenth-

century German Hasidic Shir ha-Kavod:

"They have portrayed You in many visions;

You remain one through all imaginings'"

On the relation between visions of the

divine and human imagination' see. H1i

Gaon (cited tn Arukh, s'v" avne' shaYtsn

tahor),describing the ascent of the Merkavah

mystics: "Not that they actually ascend on

high, but rather they see and gaze w.ithin the

recesses of their minds'" Hananel son of

Hushiel (on BT Berakhot 6a, cited by Iudah

ben Barzillai, Peirush S*t Yetsirah' 32)

writes: 
'The blessed Holy One reveals His

glory to those who revere and love Him

th.o.rgt x:)r xnr:tx (uvneta deJibba)' ap-

prehension [or: projectionsl of the-mind'"

See BT Megiltah z7;b; Otsar ha-Ge'onim \

appendix, 3; NZ, ad loc', n' r; Wolfson'

Through a Speculurn That Shines' 144-48'



Ir:ro3b]T H E  Z O H A R

Rabbi shim'on said, 
'Her husband is known in the gates' who are the gates?

As is said: Lift up your heads, o gates! Be lifted up, openings of eternityl (Psalms

z4i7).'2r Through these gates, supernal rungs' the blessed Holy One becomes

known;t'e otherwise' no one could grasp'

"Come and see: The human soul is unknowable except through smooth

membersr3o of the body-rungs carrying out what the soul designs' So she is

known and unknown'
..Similarly, the blessed Holy one is known and unknown, for He is soul of

soul,l3t spirit of spirit, hidden and concealed from all' but through those gates'

openings fo, ,or'tl,t" the blessed Holy One becomes known'

"Come and see: There is opening within opening, rung uPon rung' through

which the glory of the blessed Holy One becomes known'ttt opening of the

tent-opening of Righteousness, as is said: opur .for me' gates of righteousness

(ibid. u8:rg).r3n This is the first opening to enter; through this opening all other

supernal openings come into view.t" Whoever attains this attains all other

134
openings, for all abide here'

"|r[sr67-qrhen this opening is unknown' since

openings have withdrawn from iU136 they cannot

lsrael is in exile-all those

know or grasP.t" However,

BT Boakhot rcai Midrash Tehillim to3:5;

Zohar l:14oa.

r3z. openings for soul The sefirot are

openings fbr the human .soul to approach

the hidden God, and openings for "soul of

soul" to manifest.

r33. There is opening within opening'

nrng upon rung. . . The selirot are revealed

one by one, as the seeker iourneys within

and beyond

94. OPening of the tent-oPening ot

Righteousness... Shekhinah is the opening

of the d.ivine realm and is known as Righ-

teousness. See above, pages 1920, r3r-32'

135. all other supernal openings come

into view The other sefirot are reflected in

Shekhinah.
136. Now-when this oPening is un-

known, since Israel is in exile ' ' ' Israel's

exile symbolizes cosmic dysfunction' the

rupturing of sefirot ic unity'  The higher

ope.ring, have ciosed shut and vanished'

leaving Shekhinah Herself in exile: abandoned

by the higher sefirot and unknown on earth'

r37. they cannot know"' Israel cannot

know.

n8. Lift up your heads, O gates! Be lifted

up, openings of eternityl The Yerse con-

tinues: So the King of Gbry maY come'

rz9.  Through these gates '  suPernal

mngs... Through the sefirot' the Unknown

becom.s known. See Zohar r:r6ob; 31253'

z53b (Rlvf ).
13o. smooth members ltSrlvjr (Shaifin)'

from a root meaning "to smooth' rub' slip'"

In the Zohar, the word signifies "limbs"'

perhaps based on the Talmudic expression

igt Srtolt zb) xsrub il'-rl'x )v (a/ eivreih le-

shafa), "each limb entered its socket"-"5lip-

ping" into place--or "' ' ' the chest'"
- 

See Arukh, s.v. shaf; Rashi' ad loc'' and

on ]ob 33:2r, ci t ing Hull in 4zb; Zohar

3tr7oa.
r3r. soul of soul The human soul origi-

nates in God, who is the essence of this

essence. The phrase "soul of soul" derives

from Solomon ibn Gabirol's Keter Malkhut

4:47:'You are alive but not through ' ' ' soul'

for You are soul of soul"'

See Zohar r:245ai 3:ro9b (RrVf)' rsza;

Scholem, Major Trmds, rro, 375' n' 97' On

the parallel between the soul and God' see
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when rsrael win come forth from exile, a'those supernar runqs are destined to

ulight upon it fittingry. Then the inhabitants of the world will discover precrous'

supernal *ir,to*, p-r..,rio.rrly unknown to them, as is writt en: The spiit of YHvH

wirl arigtrt upon'ir*, a spirit of wisdom ond understonding, a spint of counsel

and power, a spirit of knwledg' o';d ':' tf 
Y.VH. 

(lsaiah rt:z)'"' Nl those are

destined to alight uPon this lower opening, o.yeniry of the tent. |{|those are des-

tined to alight upon King tvt.rriib.lori,"6 'o t" may judge the world' as is

wr i t ten:Hewi l l judgethepoorwi th ighteousness( ib id ' '4) ' tno
,.so when Abraham was gladd.ned,'it it was uy int rung' as has been said' for

it is writt en" He said"l will surely ':'y" * you 
l.hen 

hfe i' du'' (Genesis rS:ro)'

He sotd-who it was is not recorded' lt was openingo!,tL:t'*:''l""tl Sarah heord

(ibid.) this rung speaking, **h she had neYer heard before, as is writt en,. Sarqh

heord th, oprring of the tent,ta3who was derivering the ioyou' l:*'' 
I will surely

return to you when life is due, ond behold, yor' *11' Sarah will have a son!

..ComeandseetheimmenseloveoftheblessedHolyonetowardAbraham!

For Isaac aid not issue from him until he was circumcised. once circumcised'

he was gladdened with lsaac because he was then holy seed' Until he was

circumcised, he was not holy seed; then he was, as is writ ten: whose seed is in

it, according to its kind (Genesis r:lz)'tnn

"Come and see: Until Abraham was circumcised' that seed of his was

unholy,,n, issuing within for.rkit, clinging to foreskin below'146 Once circum-

cised,thatseedissuedwithinhol iness,cleavingtoholinessabove,engendering
above,iaTandAbrahamcleavedtohisrungfi t t ingly. 'n'

. .Comeandsee:WhenAbrahamengenderedl*" . ,he issuedf i t t ing lyholy .

Water u.tttutty conceived and bore darkness'"ron

r35

;

t

g S , s p i r i t o f w i s d o m a n d u n d e r s t a n d - r 4 5 . t h a t s e e d o f h i s w a s u n h o l y l s h m a e l .

ing... The varrous spirits in the ut"t 
"f- 

'ou' fo"'tin below The demonic realm'

resent higher sefiror. 

spirits - *t 

.tt:* 
See Zohar 1:13a, lga, 35b, 9rb; Moses de *6n'

rlg. All those are destined to alight uPon Sheqel ha-Qodesh' 55 (68)'

King Messiah below S\ee Zohar3:r3ob (IR). r47. engena.,i'g above, Engendering

t4o. with righteoustuss with shekhinah, Isaac, *ho ty"'boyTis celurah'^Alternatively'

who includes all the sefirot' the phrase -"y ttft' to Isaac's engendering

l4r. Abraham was gladdened With the of }acob, *ho ,y.bolizes Tif,eret. See Zohar

;,r-lffifl;*ono;:J,'J":, :::**..'''1ir. Abraham creaved to his rung ntting-

It was opening of the tent The anonymous ly No* aiJam attainbd fully the sefirah

subject is none other than Shekhinah' See of Hesed' See Micah 7:zo; shir ha-shinm

above, pages |2g-3o. 
Rabboh on r:3; Bahir 9z (r3l)' |31-32 (r9o-

43. sarah heard the opming of the tent gi; Zohar r,Tlb, rou' 83a-84a', g6a' gzb (sT)'

":*::**:?::::;ti:;:;:;'1" ,: 1ir'rj 
dua"v c'nceived and b're

k i n d l s a a c i s s u e d f r o m A b r a h a m a s h o l y d a r k n e s s T h e f l o w i n g l o v e o f H e s e d , s y m -

seed. 

d from Abraham 2 
bolized uy 'ri'ut'"* *a water' engendered


