[11103b] Va-Yera

Rabbi Yehudah opened, “Her husband is known in the gates, as he sits among the
elders of the land (Proverbs 31:23). Come and see: The blessed Holy One has
ascended in glory. He is hidden, concealed in utmost loftiness. There is no one
in the world—nor since the day the world was created has there ever been—

who can comprehend His wisdom or apprehend Him, for He is hidden, con-

cealed, transcendent, beyond, beyond.

“All beings above and below cannot grasp, till finally they declare: Blessed be
the glory of YHVH from His place! (Ezekiel 3:12). Those below proclaim that He is
above, as is written: Your glory is above the heavens (Psalms 113:4)."%* Those
above proclaim that He is below, as is written: Your glory is over all the earth
(ibid. 57:12). Finally all of them, above and below, declare: Blessed be the glory of
YHVH from His place!'*® For He is unknowable; no one has ever been able to
comprehend Him. Yet you say: Her husband is known in the gates? [103b]

«But indeed, Her husband is known in the gates—the blessed Holy One,'*
who is known and grasped to the degree that each one opens the gates of

imagination,'”” according to the capacity

to attain the spirit of wisdom. As one

fathoms in his mind, so He is known in his mind. So He is known in those gates.
But can He be known accurately? No one has ever been able to grasp and

know Him.”

124. Your glory is above the heavens The
verse reads: His glory is above the heavens.

125. Finally all...declare: Blessed be the
glory of YHVH from His place! Wherever He
is. See BT Hagigah 13b: “Behold it is written:
Blessed be the glory of YHVH from His place!—
implying that no one knows His place.”

Cf. Pirqei de-Rabbi Eli’ezer 4; Zohar 3:1593;
and Bahir 90 (131): “Blessed be the glory of
YHVH from its place! What is the glory of
YHVH? A parable. To what can this be com-
pared? To a king who had a matron in his
chamber, with whom all his soldiers de-
lighted. She had children who came each
day to see the king and praise him. They
asked him, ‘Where is our mother?” He re-
plied, ‘You cannot see her now.” They said,
‘May she be blessed wherever she is!””

126. But indeed, Her husband is known in
the gates—the blessed Holy One The bibli-
cal description of the “woman of valor” (Prov-
erbs 31:10-31) is understood in Kabbalah as a
hymn to Shekhinah. Her husband is the bless-
ed Holy One. See Vayigra Rabbah 11:3.

127. opens the gates of imagination Ara-

maic, "wwn (mesha‘er), “estimates, imagines,”
playing on the Hebrew ww (sha‘ar), “gate.”
Imagination enables the human mind to
fathom God—though, as Rabbi Yehudah goes
on to say, all imaginative representations fall
short of true divine being. See the thirteenth-
century German Hasidic Shir ha-Kavod:
“They have portrayed You in many visions;
You remain one through all imaginings.”
On the relation between visions of the
divine and human imagination, see Hai
Gaon (cited in Arukh, s.v. avnei shayish
tahor), describing the ascent of the Merkavah
mystics: “Not that they actually ascend on
high, but rather they see and gaze within the
recesses of their minds.” Hananel son of
Hushiel (on BT Berakhot 6a, cited by Judah
ben Barzillai, Peirush Sefer Yetsirah, 32)
writes: “The blessed Holy One reveals His
glory to those who revere and love Him
through xab1 xnax (uvneta de-libba), ap-
prehension [or: projections] of the mind.”
See BT Megillah 24b; Otsar ha-Ge’onim 1,
appendix, 3; NZ, ad loc, n. 1 Wolfson,
Through a Speculum That Shines, 144—48.
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THE ZOHAR [1:103b]

Rabbi Shim’on said, “Her husband is known in the gates. Who are the gates?
As is said: Lift up your heads, O gates! Be lifted up, openings of eternity! (Psalms

24:7).'%® Through these gates, supernal rungs, the blessed Holy One becomes

known;'?? otherwise, no one could grasp.

“Come and see: The human soul is unknowable except through smooth

members'® of the body—rungs carrying out what the soul designs. So she is

known and unknown.

“Similarly, the blessed Holy One is known and unknown, for He is soul of
soul,’?! spirit of spirit, hidden and concealed from all, but through those gates,
openings for soul,"”* the blessed Holy One becomes known.

“Come and see: There is opening within opening, rung upon rung, through

which the glory of the blessed Holy

One becomes known.!** Opening of the

tent—opening of Righteousness, as is said: Open for me gates of righteousness
(ibid. 118:19)."* This is the first opening to enter; through this opening all other
supernal openings come into view.!?® Whoever attains this attains all other

openings, for all abide here.

“Now—when this opening is unknown, since Israel is in exile—all those

openings have withdrawn from it;% they cannot know or grasp."”” However,

128. Lift up your heads, O gates! Be lifted
up, openings of eternity! The verse con-
tinues: So the King of Glory may come.

129. Through these gates, supernal
rungs... Through the sefirot, the Unknown
becomes known. See Zohar 1:160b; 3:253,
253b (RM).

130. smooth members 5™V (Shaifin),
from a root meaning “to smooth, rub, slip.”
In the Zohar, the word signifies “limbs,”
perhaps based on the Talmudic expression
(BT Sotah 7b) xow MK Sy (al eivreih le-
shafa), “each limb entered its socket”—“slip-
ping” into place—or “,..the chest.”

See Arukh, s.v. shaf; Rashi, ad loc., and
on Job 33:21, citing Hullin 42b; Zohar
3:170a.

131. soul of soul The human soul origi-
nates in God, who is the essence of this

essence. The phrase “soul of soul” derives
from Solomon ibn Gabirol’s Keter Malkhut
4:47: “You are alive but not through . .. soul,
for You are soul of soul.”

See Zohar 1:2453; 3:109b (RM), 1523
Scholem, Major Trends, 110, 375, 0. 97. On
the parallel between the soul and God, see

BT Berakhot 10a; Midrash Tehillim 103:5;
Zohar 1:140a.

132. openings for soul The sefirot are
openings for the human soul to approach
the hidden God, and openings for “soul of
soul” to manifest.

133. There is opening within opening,
rung upon rung... The sefirot are revealed
one by one, as the seeker journeys within
and beyond.

134. Opening of the tent—opening of
Righteousness... Shekhinah is the opening
of the divine realm and is known as Righ-
teousness. See above, pages 119—20, 131—-32.

135. all other supernal openings come
into view The other sefirot are reflected in
Shekhinah.

136. Now—when this opening is un-
known, since Israel is in exile... Israel’s
exile symbolizes cosmic dysfunction, the
rupturing of sefirotic unity. The higher
openings have closed shut and vanished,
leaving Shekhinah Herself in exile: abandoned
by the higher sefirot and unknown on earth.

137. they cannot know... Israel cannot
know.
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when Israel will come forth from exile,

all those supernal rungs are destined to

alight upon it fittingly. Then the inhabitants of the world will discover precious,
supernal wisdom, previously unknown to them, as is written: The spirit of YHVH

will alight upon him: a spirit of wisdom and understanding, @ spirit of counsel
and power, a spirit of knowledge and awe of YHVH (Isaiah 11:2).1%% All those are
destined to alight upon this lower opening, opening of the tent. All those are des-
tined to alight upon King Messiah below,'® so he may judge the world, as is
written: He will judge the poor with righteousness (ibid., 4).1*

«go when Abraham was gladdened,*" it was by this rung, as has been said, for

it is written: He said, I will surely return

to you when life is due’ (Genesis 18:10).

He said—who it was is not recorded. It was opening of the tent.*> So Sarah heard

(ibid.) this rung speaking, which she had never heard before, as is written: Sarah

heard the opening of the tent,'> who was delivering the joyous news: I will surely

return to you when life is due, and behold, your wife Sarah will have a son!
«Come and see the immense love of the blessed Holy One toward Abraham!

For Isaac did not issue from him until he was circumcised. Once circumcised,

he was gladdened with Isaac because he was then holy seed. Until he was

circumcised, he was not holy seed; then he was, as is written: whose seed is in

it, according to its kind (Genesis 112).1*

“Come and see: Until Abraham was circumcised, that seed of his was

unholy,** issuing within foreskin, clin

ging to foreskin below. ¢ Once circum-

cised, that seed issued within holiness, cleaving to holiness above, engendering

above,'?” and Abraham cleaved to his rung fittingly.'**
«Come and see: When Abraham engendered Isaac, he issued fittingly holy.

Water actually conceived and bore darkness.

138. spirit of wisdom and understand-
ing... The various spirits in the verse rep-
resent higher sefirot.

139. All those are destined to alight upon
King Messiah below See Zohar 3:130b (IR).

140. with righteousness With Shekhinah,
who includes all the sefirot.

141. Abraham was gladdened With the
news that a son would be born to Sarah.

142. He said—who it was is not recorded.
It was opening of the tent The anonymous
subject is none other than Shekhinah. See
above, pages 129-30.

143. Sarah heard the opening of the tent
She heard Shekhinah. See above, note 117.

144. whose seed is in it, according to its
kind lsaac issued from Abraham as holy
seed.
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145. that seed of his was unholy Ishmael.

146. foreskin below The demonic realm.
See Zohar 1:13a, 183, 35b, 91b; Moses de Leon,
Shegel ha-Qodesh, 55 (68)-

147. engendering above Engendering
Isaac, who symbolizes Cevurah. Alternatively,
the phrase may refer to Isaac’s engendering
of Jacob, who symbolizes Tif'eret. See Zohar
1:96a.

148. Abraham deaved to his rung fitting-
ly Now Abraham attained fully the sefirah
of Hesed. See Micah 7:20; Shir ha-Shirim
Rabbah on 1:3; Bahir 92 (135), 13132 (190—
91); Zohar 1:77b, 8oa, 832842, 96a, 97b (ST),
98a; 2:36a; 31142

149. Water actually conceived and bore
darkness The flowing love of Hesed, sym-
bolized by Abraham and water, engendered
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