[2:11B] Shemot

“Now, you might say, “The angel appointed over spirits of the righteous is
named Lailah, Night. How can you say that it is Gabriel?” Well, certainly so!
Because he comes from the side of the left, and whoever comes from the side of
the left is called so0.”*°

“A man went—Amram.

“And took a daughter of Levi—Jochebed.””' A divine echo descended and told
him to couple with her, because the time neared for Israel’s deliverance by the
son who would be born to them.?? The blessed Holy One assisted him, for we
have learned: Shekhinah was poised above their bed, and their desire joined in-
divisibly with Her. Therefore, Shekhinah never withdrew from the son they
engendered, as is written: Sanctify yourselves and be holy (Leviticus 11:44). A hu-
man sanctifies himself below—the blessed Holy One sanctifies him from above.
Just as their desire focused on joining Shekhinah, so She joined in the very act

they performed.”***

220. angel...is named Lailah, Night...
Rabbi Yose agrees that the angel’s name is
Lailah, but he indicates that this name derives
from the angel’s origin on the side of the left
—the side of Din, or Gevurah, characterized
by limitation and darkness. The sefirotic
name Gevurah naturally implies the more
common name of this angel: Gavriel (Gabriel).

On the angel Night, see BT Niddah 16b
and Sanhedrin 96a, both quoting Job 3:3: The
night [that] said, “A male is conceived.”

221. Amram...Jochebed... Now Rabbi
Yose interprets the verse according to its
simple sense and supplies the names of Mo-
ses’ parents, both from the tribe of Levi. See
Exodus 6:20; Numbers 26:59.

222, divine echo descended... A heav-
enly voice instructed Amram to engender a
child with his wife, Jochebed.

“A divine echo” renders p na (bat qol),
literally “daughter of a voice,” meaning a re-
verberating sound or echo, a heavenly voice.
According to rabbinic sources, Amram’s own
daughter, Miriam, urged him to have an-
other child with his wife, and Jochebed her-
self is referred to as >*p na (bat q”1), “daugh-
ter of 130,” i.e., 130 years old.

See Targum Yerushalmi, Exodus 2:1; BT
Sotah 12a, Bava Batra 119b—120a; Pesiqta Rab-
bati 43; Shemot Rabbah 1:19.

223. Shekhinah was poised... The sex-
ual union of Amram and Jochebed was holy:
their intention focused on the unification of
the divine couple, Shekhinah and Tif’eret.
Consequently, Shekhinah joined them and
accompanied the fruit of their union, Moses,
throughout his life.

See BT Sotah 17a, in the name of Rabbi
Akiva: “Man and woman: if they are worthy,
Shekhinah abides between them; if not, fire
consumes them.”

The verse in Leviticus reads: For I am
YHVH your God: sanctify yourselves and be
holy, for I am holy. Do not defile yourselves. . .
In rabbinic literature this verse is applied to
sanctifying sexual relations. See BT Shevu’ot
18b; Bemidbar Rabbah 9:7; Zohar 1:54a, 112a
(MhN), 204a. On sexual holiness, see Zohar
1:49b—503; 2:80a-b; 3:81a-b, 168a; Iggeret ha-
Qodesh, in Kitvei Ramban, 2:333.

See Cordovero’s comment (OY): “Their
desire, both his and hers, was to unite She-
khinah. He intended that he was in Tif'eret
and his wife in Malkhut [Shekhinah], and his
union was for the coupling of Shekhinah. She
intended, corresponding perfectly, that she
was Shekhinah, uniting with Her Husband,
Tif'eret.” This matches the Tantric ritual of
maithuna, in which the human couple fo-
cuses on identification with their divine
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THE ZOHAR [2:11B]

Rabbi Yitshak said, “Happy are the righteous, whose desire is for clinging
to the blessed Holy One constantly! Just as they cling to Him constantly, so He
clings to them, never abandoning them. Woe to the wicked, whose desire and
clinging is distant from Him! Not only do they distance themselves from Him;
they cling to the Other Side!?*

“Come and see: From Amram, who clung to the blessed Holy One, issued
Moses—from whom the blessed Holy One never departed, to whom Shekhinah
clung constantly. Happy is his share!”?°

The woman conceived and bore a son, and she saw that he was good (Exodus
2:2).”® What does this mean: that he was good?
Rabbi Hiyya said, “That he was born circumcised, for the mystery of covenant
is called good, as is written: Say of the righteous one that he is good (Isaiah 3:10).”%7
Rabbi Yose said, “She saw the radiance of Shekhinah shining in him, for the
moment he was born the whole house filled with light, as is written: She saw
that he was good, and similarly: God saw that the light was good (Genesis 1:4).

Therefore it is written that he was good—he was everything!”***

models. See Eliade, Yoga, 200~-273; idem,
Encyclopedia of Religion, 13:185-86.

On sanctification below and above, see BT
Yoma 39a: “Sanctify yourselves and be holy. 1f
one sanctifies himself slightly, he is sanctified
greatly; below, he is sanctified from above; in
this world, he is sanctified in the world that
is coming.” On Amram and Shekhinah, see
Zohar 2:19a (MhN).

224. Other Side The demonic realm.

225. to whom Shekhinah clung con-
stantly... The Zohar emphasizes Moses’
intimacy with Shekhinah, based on the rab-
binic tradition that after encountering God
on Mount Sinai, Moses abstained from sex-
ual relations with his wife and maintained
constant contact with Shekhinah. Moses’ title
OWIOKiT WK (ish ha-Elohim), man of God (Deu-
teronomy 33:1), is interpreted to mean “hus-
band of Shekhinah.”

See Sifrei, Numbers 99; BT Shabbat 87a;
Devarim Rabbah 11:10; Tanhuma, Tsav 13;
Maimonides, Mishneh Torah, Hilkhot Yesodei
ha-Torah 7:6; Zohar 1:21b—22a, 152b, 234b,
236b; 2:222a; 311484, 1803, 261b; ZH s59b, 72d
(ShS). On Moses as ish ha-Elohim, see below,
p- 74 and n. 17.

226. The woman conceived... The verse

concludes: and she hid him three months.

227. born circumcised... Without a
foreskin. On this tradition, see Vayigra Rab-
bah 20:1; BT Sotah 12a; Avot de-Rabbi Natan
A, 2; Shemot Rabbah 1:20.

Here (based on the verse in Isaiah), good is
linked with righteous one, who symbolizes
Yesod, the divine phallus and site of the cove-
nant of circumcision.

See BT Yoma 38b, Hagigah 12a; Zohar
1:30b, 33, 60a, 82b; 2:128b, 176b (SAT5); 3:16a,
110b. On Yesod as Righteous One, see above,
note 168.

228. radiance of Shekhinah... Rabbi
Yose relates the clause she saw that he was
good to the similar clause in Genesis concern-
ing the primordial light, and he concludes
that Jochebed saw divine radiance filling the
house. See BT Sotah 12a; Shemot Rabbah 1:20.

The closing words—“he was everything”
—may imply that Moses had regained cos-
mic consciousness, seeing and extending
“from one end of the universe to the other.”
This awareness, identified with the primor-
dial light of Creation, had been hidden away
ever since the time of Adam and Eve.

See Bereshit Rabbah 3:6; 41:3; BT Hagigah
12a; Zohar 1:31b; 3:117a; Vol. 1, p. 192, n. 689;




