
Iz:nb] Shmht

oNow, 
1'ou might say, 'The angel appointed CIrer spirits of the righteous is

named Lailah, Night. How can you say that it is Gabriel?' Well, certainly so!

Because he comes from the side of the left, and whoever comes from the side of
the left is called so."o

A man wmt-Amram.
And took a daughter of Lai-lochebed.22r A divine echo descended and told

him to couple with her, because the time neared for Israel's deliverance by the

son who would be born to them.2" The blessed Holy One assisted him, for we

have learned: Shekhinah was poised above their bed, and their desire joined in-

divisibly with Her. Therefore, Shekhinah never withdrew from the son they

engendered, as is written: Sanaify yourselves and be holy (Lewticus rr:4+). A hu-

man sanctifies himself below-the blessed Holy One sanctifies him from above.

Iust as their desire focused on joining Shekhinah, so She joined in the very act

they performed.""t

zzo. angel...is named lailah, Night...
Rabbi Yose agrees that the angel's name is

Lailah, but he indicates that this name derives

from the angel's origin on the side of the left

-the side of Dn, or Cevurah, characterized

by limitation and darkness. The sefirotic
name Cevurah naturally implies the more

conrmon name of this angel Cavriel(Gabriel).

On the angel Night see BT Niddah 6b
and Sanhcdin 96a, both quoting Job 33: The

night [that] saiL i4 male is corceivd."
zzr. Amram...Iochebed... Now Rabbi

Yose interprets the verse according to its
simple sense and supplies the names of Mo-
ses' parents, both from the tribe of kvi. See

Exodns 6:zo; Numbers z6:59.

zzz. divine edro descended... A heav-

enly voice instructed Amram to engender a

child with his wife, Iochebed.
i{, divine echo" renders brp n: (bat gol),

literally'daughter of a voice,o meaning a re-

verberating sound or echo, a heavenly voice.

Accordingto rabbinic sources, Amram's own
daughter, Miriam, urged him to have an-

other child with his wife, and Iochebed her'
self is referred to as b'p n: (bat g"l), "daugh-

ter of r3o,o i.e., r3o years old.

See Targum Yuushalmi, Exodus z:r; BT

Sotahtzz, Bmta Batra n9b-rzoa; Pesiqta Rab-

bati +l; Shemot Rabbah tr9.

24. Shelhinah was poised... The sex-

ual union of Amram and Jochebed was holp
their intention focused on the unification of
the divine couple, Shekhinah and Tif'eret.

Consequently, Shekhinah joined them and

accompanied the fruit of their union, Moses,

throughout his life.

See BT Sotah r7a, in the name of Rabbi

Akiva: 'Man and woman: if they are worthy,

Shelhinah abides between them; if not, fire
@nsumes them.o

The verse in Leviticus reads: For I am

YHVH your God: sanctifl yourselva and be

holy, for I am luly. Do not defle yourselves. . .

In rabbinic literature this verse is applied to

sanctiffing sexual relations. See BT Sharu'ot

t$b; Bemidbar Rabbah gz7; Zohar t14a, rr2a
(tvfhN), zo4a. On sexual holiness, see hhar
r:49b-5oa; z:$ga-b;3:8ra-b, fi8a; Iggoet ha-

Qodesh in Kitvei Rambau z:333.

See Cordovero's comment (OY): 'Their
desire, both his and hers, was to unite She-

lchinah. He intended that he was in Tif'eret

and his wife in Malkhut lShekhinah], and his

union was for the coupling of Shekhinah. She

intended, corresponding perfectly, that she

was Shekhinah, uniting with Her Husband,

Tif'eret.o This matches the Tantric ritual of
maithuna, in which the human couple fo-
cuses on identification with their divine
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THE ZOHAR lzznbl

Rabbi Yitshak said, "Happy are the righteous, whose desire is for clinging' to the blessed Holy One constantly! Iust as they cling to Him constantly, so He
clings to them, never abandoning them. Woe to the wicked, whose desire and
clinging is distant from Him! Not only do they distance themselves from Him;
they cling to the Other Side!22a

"Come and see: From Amram, who clung to the blessed Holy One, issued
Moses-from whom the blessed Holy One never departed, to whom Shekhinah
.l*g constantly. Happy is his sharef"22s

The twman cotrceived and bore A son, anil she saw that he was good (Exodus
z:z).226 What does this mean: that he was good?

Rabbi Hiyya said, "That he was born circumcised, for the mlnterf of covenant
is called good as is writt en: Say of the righteous oru that he is good(Isaiah 3to)."rr7

Rabbi Yose said, "She saw the radiance of Shekhinah shining in him, for the
moment he was born the whole house filled with light, as is written: She saw

s2 that he was good. and similarly: God saw that the ttght was good (Genesis r:4).
Therefore it is written that lrc was good-he was everything!'228

models. See Eliade, Yoga, 2oo-273i idem, concludes: and she hid him thre months.
Etrcychpedia of kligion, 13:rg5_g6. zz7. born circumcised. . . Without a

On sanctification below and above, see BT foreskin. On this tradition, see Vayiqra Rab-
Yoma 3ga: "Sanctifu yourselves atrd be hof.lf bah zo:r; BT Sotah :r,,a; Avot ite-Rabii Natan
one sanctifies himself slightly, he is sanctified A, z; Shennt Rabbah t:zo.
greath belo% he is sanctified from above; in Here (based on the verse in Isaiah), podis
this world, he is sanctified in the world that linked with righteous ottq who srmbolizes
is coming.o On Amram and Shekhrnah, see Yesod, the divine phallus and site of the cove-
hhar z:r9a (MhN). nant of circumcision.

zz4. Other Side The demonic realm. See BT Yoma 38b, I.Iagigah na; Zohar
225. to whom Shekhinah clung con- r:3ob, 33a, 6oa,8zb; z:rz8b , r7i6b (SdTs); 3:r6a,stantly... The Zohar emphasizes Moses' uob. On Yesod as Righteous One, see above,

intimacy with Shekhinah, based on the rab_ note r6E.
binic tradition that after encountering God zz8. rad.ianct of Shekhinah... Rabbi
on Mount Sinai, Moses abstained from sex- Yose relates the claus e slu mw that he was
ual relations with his wife and maintained goodtothe similar clause in Genesis concern-
constant contact with shekhrnah. Moses'title ing the primordial light, and he concludes
n'nbxn urx (ish ha-Elohim), manof God(Deu- that )ochebed saw divine radiance filling the
teronomy 33:r), is interpreted to mean "hus- house. See BT Sotahna; Shanot Rabbahr:zo.
band of Shel,:hinah." The closing y761615_..[e was everything,

See Sifrei" Numbers gg; BT Shabbat SZai 
-ma], 

i-ply that Moses had regained cos_
Da'arim Rabbah rrto; Tanhuma., Tsw 13; mic consciousness, seeing and extending
Maimonides, Mishneh Torah Hilklnt Yaodei "from one end of the universe to the other.o
ha'Torah 7:6; Zohar l;ztlc_lzza, :.5zb, 234b, This awareness, identified with the primor-
46b; z:zna; 3:r48a, r8oa, z6rb; ZH 59b, 7zd dial light of Creation, had been hidden away
(ShS). On Moses as rsh ha-tlohim, see below, ever since the time of Adam and Eve.
p' 74 and n. ry. See Berahit Rabbah 3:6; 4r:3; BT Hagigah

zz6. The woman concehred. , . The vercc :rza; hhar u3rb; 3n7a; Vol. r, p. r92, n. 689;


